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How do the concepts of Natural and Revealed Law affect American Political Philosophy?
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When equality can no longer be validated by virtue of a Creator God or a quality inherent to the human being, when it is acknowledged as a worldly fact in and also of itself with no transcendent framework, two possibilities emerge: the first is to conflate equality with an innate quality of the person that will be considered "normal" if he is similar to others and "abnormal" if he is not. This is exactly what happened in totalitarian countries with the marginalization of stateless individuals and the eradication of suspects. In both cases, those who lost the legal powers also lost the attributes that permitted them to be treated similarly or equally. The second option, which Arendt recommends in this book, is to create a political arena in which men, who are inherently unequal, have equal rights. This paper is aimed at looking the ways in which natural and also revealed law influences American political philosophy.
Arendt begins by acknowledging the worldly nature of equality and also human rights. Equality is not a natural gift, nor is it something we get just for being alive; rather, we become equivalent as members of a community when we decide to accord each other the same rights. Rather than a natural equality that corresponds to the species' identity, Arendt talks of a political equality that manifests itself at the level of action (Gray, 2013). He distinguishes between non-political types of human action: labor and labor, to make the essence of this equality plain. Work is an activity that is tied to the biological processes of the human body as well as its basic necessities. Work is the activity that corresponds to the unnatural dimension of existence through which man seeks a manufactured environment. None of these activities presuppose the presence of other people to carry them out (Hochstrasser, 2010). The biological preservation of existence, as well as the creation of artificial worlds, can both be done in solitude. Human action that shapes equality, in contrast to these activities, entails the option of appearing in front of others. 
Humans are equal to the extent that they make themselves visible and audible to one another through their acts and speech. It is neither a subject of biological equality forced by death, nor is it a subject of equality before God. In both circumstances, equality exists in solitude and isolation, without the need for dialogue or the presence of others. Arendt speaks of equality between pairs, or unequal’s, who are capable of differentiating themselves and appearing in front of one another by their words and deeds. ""They could not comprehend each other if men were not equal," argues Arendt. "If men were not different, that is, each human being differed from any other that exists, has existed, or will exist, they would not require speech or action to understand each other." 
To express instantaneous and identical demands, signs and sounds would suffice "30th. Arendt uses the Greek polis as an example, where the competitive spirit, known as "agonal," was cultivated. Rather of encouraging consistency of behavior, the polis pushed individuals to stand out from the crowd and demonstrate their superiority via their acts and words (Bowman, 2010). The fundamental effect of natural laws on American political theory is exactly in this political area where man can show who he is.
This equality between unequal, this power "to live as a distinctive and unique being among equals," this plurality, is the primary political condition that ensures the actuality of human activities. Indeed, the persistent presence of those who observe a person's behavior attests to the action's realism and constancy. If the human person becomes real when he is seen and heard by his fellow humans, then being robbed of this opportunity, of a relationship with others through a shared universe, is like to death for this subject (Rawls, 2007). Men are able to place themselves into the fully human universe and achieve a new type of existence as a result of plurality, in the manner of a second birth. This new insertion takes place in the intangible space created between human beings through action, rather than in the stable space between things and human beings created by labour. According to Arendt, "This second, subjective midway is intangible because there are no tangible objects in which it may solidify; the activity of doing and speaking may not leave behind results and ultimate goods. Despite its intangibility, however, this in the midst of is no less real as the world of objects we can see “. Plurality also assures that in the public realm, individual possibilities are clearly constrained by the power of others. Plurality also assures that in the public realm, individual possibilities are clearly constrained by the power of others.
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